
 kdg ovk uag o,hum rat lrsv in rvn urx
 /// vfxn (j-ck),uzhjpvu ,urhvnv - tyjv hnrud -

    ivz tuv tyjv rehg hrv wlrsv in rvn urxw urntc v"cev iuuhf vn ibuc,vk a
 ?,ubh,nc er ut ',uzhrzc - wrvnw uvutag ot hk vnu 'kdgv ,t uaga

omg kg vbgy aha oaf 'tyjv in ekj ift thv ,urhvnv hf thv lfk vcua,v    
/kgupv kt tmuh tyjv vz vhv tk iuzphjv tkuk hf 'iuzphjv kg vbgy od ah tyjv

     jhkmn tuv ot oda gsuh rmhv hf 'grv rmhv hxhxf,n sjt tuv iuzphjv
uk ub,h er ot 'vhkg rucgk uckc rnd rcf vkvu 'vrhcg rcsk ostv ,t chvkvk
rjtn hf 'u,ykjv kuyhck vchx juurv vz vhvh'vagnvk vykjvv ihc juur vzht
ot cua kueak uz vga ostv k!M#b$h ohna ,ufknc vshrnc rcusn rcs ka upuxca
if kgu 'ruxht rsdc tuv rcsva tbexn hshk tuch ;uxcku 'v,uagk iufbu hutr
uk vhvh tka iputc lfk uzrzn od tuv vrhcgk ostv ,t rmhv chvkna vn sckn

/vcajnk vhubp vga
vhukd vshrn v,hv tukv tyjv vz 'kdgv tyjc od rmhv dvb vshn v,utc    
',uae sucgk rmhv kg vhv wvghs ruswn vz ihgf kuafn tmha hsfu 'ohna ,ufknc
uhkg vhv uz ihgf vrzunu v,ujp vrhcgk ock chvkvk jhkmva rjt oda uhktn icunu
juur ygn ovk ohb,ub uhv ota epx iht hf 'u,uagk rvnk zg iumr ovc rrugk
tyjv omgk ;xubca ohtur ifta hpfu 'ovhsh ,j,n tmuh kgnv vz vhv tk ibuc,vk
tk tyjv vzk o,uyhvk curnu 'tyj u,utc ohmpjv crec ,ngup ,uzhrzv yvk v,hv
vga v,utc zhgva ruju 'shnu ;fh, vagn ,uagk uaecu 'ovhbpc rcs oua sng
iufbk utr od 'uhrcs ,t kueak hsf ohgdrk urmgb tka er tk'ock kg rcsk

 ohrag asev keac keav ,hmjn ohsepv kg rcgv kf ub,h vz
 /// wvk vnur, keav ,hmjn keav vrd(dh-k)keav ,hmjn sux - 

    t'"ub,h vzf uk rnutu 'keav ,hmjn vkeanu 'at ka gcyn ihnf uk vtrv" :h"ar
v"cev lrmuv f"gu 'keav ,hmjn ka ihbgv uk vae,b ubhcr van hrv /k"fg
'z"g oharpnv usng rcfu /"ub,h vz" cu,fv vrnt f"gu 'keav ,hmjnv uk ,utrvk
vhva ohrjtv ohrcsv tnkac 'keav ,hmjn ihbgc ubhcr vank uk vae vhv vns
vank vae vhva ihbgv vn kct 'vae rcs tuva icun 'vrubnv vagn iudf vae uk

?keav ,hmjnv ka ihbgv gsuh vhv tk gusn 'keav ,hmjn ihbgc ubhcr
    ,,,,mmmmccccuuuueeeennnn    vvvvyyyyhhhhaaaavvvvvhv keav ,hmjnva k"zjt vbvs 'tkpb iputc ihbgv ruthc 

aac utyja kg keav ,hmjn" :(wh ,ut) tnujb,c t,hts kdgv tyjv kg vrpf
arsnv hrcsc rtucn /f"g '"ihxhnrd vaa tuva keav ,hmjn ub,h ouhv hmjc ,uga
(/yf ,ujbn) ,mcuen vyhav c,f z"pgu /kdgv tyjv kg vrpf vhv keav ,hmjnvs
iugv kg rpfh ygun rcs gusns 'keav ,hmjnv ihbgc ubhcr vank vae vhv vn
vrpf vz vhvh gusn ubhcr vank vae,bu 'yugn rcs vhv keav ,hmjn 'hrv /kdgv

/sucfv txf ,j,n at ka gcyn ihnf uk ,utrvk v"cev lrmuv f"gu 'kusd tyjk

khfav irvt odu /ofrsc snuga hn ht vhvh tka hsf 'v,hnc uns ,t lupak
h"g er o,ujsku ofj,vk aehc vrhrc ,hkcu 'crxk vgav thv uz tka ihcvk
zhgv tk kct'van tucha sg osh kg tyjv ,uvavk vue, lu,n 'ohhbfy ,uchx
ohhbfy ,uchxk od okut /obumrku o,gsk sdb,n tuva ,arupn vrhntc tyck

/k"r ozrzk ukean scuf kf shcfv rmhva rjt 'iur,p utmn ukt
wo,rvhnw vnk'wlrsv in rvn urxw urntc v"cev ka u,bgy v,hv vz rcs kg     
kf vezj vbgy vbht kct 'vbgy if od thv tyjc ukafba rcsv omg ?tuyjk
chvkv tyjv kt o,ut chvkva rmh u,uta rcsv ,nt 'u,uagk uzrszva vzn lf
ostv ka u,kufhc iht ot od ',tz kfcu ',uzhrzvu ,urhvnv kt if od o,ut

/zrszvk hu,hpv hbpc sungk u,kufhc ah 'hu,hpv omg hbpc sungk
uckc rnd rcfu 'uc vrd,nv rmhvn kcxv jf vaea ostk uk vnsbaf     
,uagk hchkc h,rnd rcf :urmhk rnuku ofj,vk u,kufhc ihhsg 'uhkt ,u,p,vk
vagt ot lk vn if ot 'tk ut v,uagk ot h,gsc sug keua hbht cua 'l,mgf
uckc ,ntc rnd rcf ot od urmhk rnuk uhkg kyun lf ?rjnk ut ouhv ,tz
vtur ubht tuv 'rjn ut ouhv vz vhvh ot vbhn tepb oua ihta uk vnsbu 'tuyjk
,t ,tz kfc 'urmh kg rcd,vk sgx uk i,ha vchx vzht uk inszh ,rjnka
vagh ifta rjtu 'unmgk ,uarvk kufh sug sjt ouh ka juur 'vagh u,kufhca
ihasen vynkn unmg asen ostw :(/yk tnuh)k"z ubhnfj rntn uc ohhe,h vff
urzgc v"cev vhvh rcf vagnk vykjv ihc i,ha juur u,utcu 'wvkgnkn u,ut

/rmhv ,arc kuph kck umntku uezjk
ot 'chyvk iumr ostc rrug,naf od thv vcuy vagnk vykjv ihc juurv     
vumnk ukhpt ostc rrug,nv zg iumr hf 'vzc zrszvk iumr ukmt rrug,na vtur

///ohjuur vzht lfc ,uagk ihuuf,na rmhv ka ujhka ubhv tna suaj tuv
,hmjnv hrv 'ubhcr van vae,ba vnk wh,v v,hv vns 'rtck ah obnt    
sg kusd iug tuva kdgv tyjk vrpf vz vhvh htntu 'ygun rcs tuv keav
vnc vhv kdgv tyj ka tyjv arua rehg vbvs ',"hvzgc rtck vtrbu /sutn
urnta vn cu,fv vrnta unfu ',"havc vbunt rehgc iurxj vzht ovk vhva
.rtn lukgv rat ktrah lhvkt vkt urnthu" kdgv ,t uaga rjt ktrah kkf
'k"h f"tu /,gsu ogy cuyc ihbgv rtck oharpnv ufhrtv rcfu /(s 'ck) "ohrmn
vrpfv v,hv vzs raptu ',"havc vbuntc ,uezj,vc tuv vz tyj ie,k iputvs

] oharpnv vbvs /keav ,hmjnv karrrreeeehhhh    hhhhkkkkffffvvvvka ihbgv rtck lhrtv [(th 'k) 
v"ceva ,uruvk uvzu 'ktrahn sjtu sjt kf vbun v"ceva 'keav ,hmjn
vhv keav ,hmjnva odvu /ktrahn sjtu sjt kf kg ,hyrp vjdavc jhdan
keav ,hmjnv h"g n"n 'sutn sg kusd iug vhva 'kdgv tyjv hpkf ygun rcs

h kf ka uckc gcebh"gu /,hyrp vjdavc uhkg jhdan v"ceva 'vz rcs suxh hsuv
kfk vaghu vaugu vag usck tuva ',"havc vnhka vbuntv uckc gceb vz
,buuf uvza raptu /kdgv tyjk vrpfv vz vhv f"gu /w,h usckn sug ihtu 'ohagnv
'"sucfv txf ,j,n at ka gcyn ihnf" ubhcr vank v"cev vtrva vnc arsnv

ja rnukftuv hrva 'hsuvh kg vrun keav ,hmjn kfa 'hsuvh kf ka ,ucha
/gdru ,g kfc ,hyrp vjdavc uhkg jhdan ,"havu 'sucfv txf hbpk shn, ohhe

tr,gnu tjhfa tk -,ruye""  - If the rja ka shn, was not brought in the morning, the ohcrgv ihc ka shn, may still be brought in the afternoon.
iugna wr says: this is true only if the ohbvf were either ihddua or ihxbut. If they were ihshzn then as a xbe the ohcrgv ihc may not be brought in
the afternoon. The Gemara adds that it actually is brought, but not by the ohbvf that were ihshzn but by other ohbvf. But if the ,ruye was not
brought in the morning, the afternoon ,ruye may be brought, even if the ohbvf were ihshzn, since the rja ka shn, is a vkug, the ohbvf might be
lax in that vsucg because a vkug is a common occurrence so it wasn’t special to them. However, ,ruye since it’s not jhfa because it’s only
brought twice a day and it’s tr,gn (enriches the one who brings it), they weren’t lax with that vsucg so a xbe was not needed to be instituted.

wxu,      says: the ogy rehg for no xbe by the ,ruye is because it is jhfa tk but not because it enriched the ivf because a vkug just like ,ruye 
also enriches its chren. y"uh wxu,  says our wxu, is not ehhusn because the Gemara [/uf tnuh] concludes that only the ,ruye is ,ragn. The
Gemara says: "vc ost vba tk okugk". When they would do the lottery (xhhp) in the a"senvc to see who would do the ,ruyev ,sucg they would
only let ohbvf who never did it before join the lottery [,ruyek ohasj]. This way everyone could get a chance to bring the ketores because the
,ruye was ,ragn so we wanted everyone to get the ,ufz. How do we know the ,ruye was ,ragn? If it’s because the pasuk says ,ruye unhah
and right after it says ukhj wv lrc in that same pasuk, it also says khkf which refers to a vkug so the vkug should also be ,ragn? The Gemara
answers: tjhfa tk tv tjhfa tv. Rashi explains it is more trc,xn that the ,urhag is going on the ,ruye which is an vsucg done only twice a
day and not jhfa than on a vkug which is very common, because then everyone would be ohrhag. The  ohbah wxu, learns differently than h"ar and
explains: really a vkug is also ,ragn. When the Gemara says tjhfa tk tvu tjhfa tv it is referring to a vkug that can be brought at any time.
So, although a vkug is also ,ragn it’s the ,ruye that’s an uncommon vsucg so we wanted every ivf to get a chance to do it. But not because it’s
,ragn, because a vkug is also ,ragn, rather since it’s a rare vcrev we wanted to give every ivf a chance.
     The  [th 'vxr s"uh]t"nr  brings the k"hrvn: A esbx has vnhse over the kvun regarding an Aliya, because it’s as if he’s being rhyen the ,ruye.
Thus, the dvbn is that just like we are shpen not to give the ,ruye to the same ivf twice, so too a father should not use the same esbx for 2 sons
but should give ,utesbx to different people. The  [up wx e"usvn s"uh]vsuvhc gsub  was asked: May a father be scfn the same person for
,utesbx twice? He concludes that since this k"hrvn is not based on anything in x"a but only aurs lrsc it is not tcufgk nor is it a guce dvbn
so one may use the same person twice. He also says, based on the above comparison to ,ruye once one receives ,utesbx in his lifetime, he
should never get it again, like ,ruye. ,ufhrtc a"g                                                                                                                                              

                                                                                                                                                                                                              

R’ Heschel of Krakow zt”l (Chanukas HaTorah) would say:
     “wuhbp rug ire hfw - The Medrash teaches that Moshe received exactly enough ink to write the entire Torah, but when his
name was later removed from Parshas Tetzaveh in response to his plea, “Erase me from Your book,” after the Chet Haegel,
a small amount of ink remained unused. That leftover ink became the source of the radiant light he absorbed by rubbing it
on his head. Since Moshe’s act of self-sacrifice, when he offered to forfeit his name in the Torah for Klal Yisroel’s sake;
Parshas Ki Sisa which records his willingness to lose everything also reveals the spiritual reward that resulted.”
 
A Wise Man would say: “Truth is stranger than fiction, because Fiction is obliged to stick to possibilities; Truth isn’t.”                        
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Halachos Regarding the Four Parshiyos
Parshas Parah. This parsha details the purification of a person
from ritual uncleanliness caused by coming into contact with a
dead body, by sprinkling the ashes of a burnt red cow and
specially prepared water. The Shulchan Aruch (1) writes that
some opinions hold that the laining of Parshas Parah is a Torah
obligation (D’Oraysa). Some later Poskim [as mentioned in the
Mishna Berura (2)] could not understand the source in the
Torah for such an obligation to read annually the parsha of the
Parah Adumah, especially now that we don’t even have the
mitzvah of Parah Adumah. They, therefore, disagree and rule
that it is only a Rabbinic obligation. The words of the Shulchan
Aruch indeed require explanation.
Explanation of the Steipler Gaon zt”l. The Steipler explains
this ruling by quoting the Malbim at the end of Parshas
Metzorah. It says there (3): “You shall separate Bnei Yisroel
from them contaminating [my Mikdash].” The Malbim explains

 

  

      

that it is really an obligation upon Beis Din to make public
announcements about the laws regarding not entering into the
Mikdash while tamei (impure), until one becomes purified with
the ashes of the Parah Aduma and the special water. Chazal
chose to do this by commanding us to publicly read the Parsha
of Parah Adumah from a Sefer Torah, where it states clearly the
prohibition of a Tamei (impure person) entering the Mikdash
while he is impure. This is relevant even nowadays since the area
of the Bais HaMikdash still retains its special kedusha and
sanctity, and we are not permitted to enter that area, with a
penalty of Kares to one who does, as stated in the Mishna
Berura (4). We, therefore, still need this reminder every year. 
Relevance. Those who go by transport to the Kosel Hamaaravi
do not enter the place of the Mikdash, but those who walk
through the Arab shuk [which must be done safely] must be
careful not to make a wrong turn into the Mikdash area. They
must go with Yerushalmis and others who know the proper way. 



    The Chet Haegel, sin of the Golden Calf, stands as one of the greatest calamities to ever befall Klal Yisroel. Many
churbanos have come over time from this tragic circumstance. A simple but fundamental question must be asked. How is it
possible that the Dor Deah, the generation who heard Hashem’s voice at Har Sinai, could succumb to a sin so severe?
Moreover, how did they continue to sin repeatedly while in the Midbar as recounted in the following Parshiyos?
     Many Seforim including Rishonim grapple with this paradox. One approach is based on the following Mashal: A Russian
Jew was traveling late into the night. Exhausted, he finally came upon an inn and knocked on the door hoping for a place to rest
his weary bones, however he was told there was no space. The man begged, perhaps there was some straw he could use, until
eventually the innkeeper admitted that the last spot had gone to a Russian soldier who was now lying drunk on the floor. The
two rolled the soldier over and the Yid went to sleep peacefully. The next morning, he overslept. Panicked, he hurriedly dressed
and ran toward the train station. Suddenly, he caught sight of a frightening reflection: A Russian soldier’s uniform in the
window! Terrified, he exclaimed, “If the Russian soldier is here, I must run back and wake myself before I miss the train!”
     This foolish man’s mistake is often our own. Instead of looking inward and identifying ourselves by who we truly are, we
define ourselves by our external “clothes.” What a tragic error. We are the Am Hanivchar, the chosen children of Hashem! The
Maharal M’Prague zt”l explains that Bnei Yisroel did not fully internalize who they had become when they received the
Torah at Har Sinai. While living a miraculous existence they failed to realize that they themselves were now living with
Hashem in their midst. Although the revelation had changed them, it had not become part of their inner identity. Because of
this they were able to sin. This is a central theme on Purim, as well. We wear costumes because we are reminded to live with
our innermost Pnimiyus. Let us remember this idea as we begin to prepare for the upcoming Yom Tov of Pesach.

     Moshe Rabbeinu requested to comprehend the ways of Hashem. The Gemara in Berachos (7a) explains that this refers to
the old age question of "uk cuyu garu uk gru ehsm vn hbpn" - why do hardships befall a righteous man while its smooth sailing for
the wicked? In the hakdama to the Sefer Oneg Yom Tov he expounds on the posuk, ohgapu oc ufkh ohehsmu wv hfrs ohrah hf"
"oc ukafh as follows: Moshe asked the above query and Hashem responded. Nevertheless it's still a baffling situation. But a yid,
a tzaddik has full faith in all that transpires and knows that in the next world everything will be clear. The wicked on the other
hand use this phenomenon to continue on their estranged and evil ways. Ultimately, the actions of Hashem are just and
straight. Thus, "oc ukafh ohgapu oc ufkh ohehsmu wv hfrs ohrah hf".
     I saw in another sefer from one of the tzaddikim the following teitch in a posuk here in the parsha a bit later which
complements this vort. Hashem told Moshe "utrh tk hbpu hrujt ,t ,htru" - you can see My rear but not My front. He explained
in light of Moshe’s earlier question: you can see and comprehend things in hindsight "hrujt" but "hbpu" to see ahead when you
experience hardships, "utrh tk" - this one cannot grasp.
     My chavrusa told me a different vort, unrelated, but also a time related pshat. As Purim is still a vivid memory, the Mishna
in Megillah states: "tmh tk grpnk vkhdnv ,t truev" - One who reads the megillah out of order isn’t yotzei. He explained that if a
person lives in the past - always saying, “I could’ve, should’ve, would’ve, if only, etc., then "tmh tk" - they will not succeed in
life. The focus of a yid must always be on the present and future. 
     Let us be mechazek in our emunah in all that Hashem does and focus on the present while serving Him faithfully!                    

                                                                                                                                                                                                              

 kusdv hna ,t h,aseu
 /// ohudc kkjnv(df-uk ktezjh)

urnthu /// rvv in ,srk van aac hf ogv trhu
 ubhbpk ufkh rat ohvkt ubk vag oue uhkt(t-ck)

,t tb hbgsuv lhbhgc ij h,tmn tb ot v,gu
 /// lhbhgc ij tmnt ignk lgstu lfrs(dh-dk)

ohrmn .rtn ,tmuv rat lngc lpt vrjh wv vnk rnthu uhekt wv hbp ,t van kjhu /// (th-ck) 
     In the Sephardic community, reverence during prayer is considered a sacred tradition. For generations, congregants
were careful not to speak during tefillah, especially during the Torah reading. Silence was seen as an expression of respect,
a way of honoring the holiness of the words being recited. True leadership is not always about pleasing the crowd.
Sometimes it requires bold, even shocking actions to protect values that matter most. Respect for sacred moments -
whether in prayer, in learning, or in community life - must be guarded fiercely. Silence in the synagogue became not just a
rule, but a renewed expression of reverence. It is said that when a prominent member of the Baghdad community once
whispered something to a friend in middle of Chazarat Hashatz, the Ben Ish Chai zt”l stopped the chazzan in
mid-blessing and turned towards the man. His face was calm, but his voice carried the weight of Torah. “My son, when
the angels hear the chazzan repeat the Amidah, they tremble. And you speak? Do you know what you are interrupting?”
    The man immediately fell silent, shaken by the rebuke. After the tefillah, the Ben Ish Chai approached him privately and
added gently: “I did not mean to embarrass you. I spoke because the Shechinah is here, and we must not forget before
Whom we stand.” The man later said that from that day forward, he never uttered a word during prayer again.
    In the synagogue of Chacham Rabbi Zion Halevi zt”l, Chief Rabbi of Panama for 57 years, the atmosphere gradually
changed. It had once been a synagogue where not a sound could be heard, but over time habits began to slip. Despite the
rabbi’s repeated reminders, people continued to chatter during prayer and even while the Torah was being read aloud.
     Chacham Zion, known for his deep devotion and gentle nature, tried to correct the situation through words of rebuke. He
explained the seriousness of the matter, urging the congregation to remember that the Torah reading was not a casual moment
but a sacred encounter. Still, his appeals fell on deaf ears. Chatter persisted, and the sanctity of the service was eroded.
     One Shabbat morning, Chacham Zion decided that words alone would no longer suffice. After the third aliyah, he
banged hard on the bimah with determination and announced: “Rabbotai, we are concluding the Torah reading right now
and returning the scroll to the Aron Hakodesh. The talking in this synagogue is out of control, truly an affront to the Torah,
and in this manner it is impossible to continue reading.” His voice carried through the sanctuary, and the congregation
froze in shock. Never before had they seen the Torah reading halted midway. Was it even permissible by halacha?
     A number of members assured the rabbi in loud voices that everything will remain under control and the talking in the
sanctuary will be halted. Unmoved by their gratuitous assurances, however, Chacham Zion carefully returned the scroll to
its place. Quietly, he instructed his close associates that the reading would be completed later, during the Mincha service.
He knew that some would miss hearing the full portion, but he believed the lesson was more important. The act was not
meant to punish but to awaken the community to the seriousness of their behavior.
     The impact was immediate. The congregation realized that their casual chatter had crossed a line. The Torah was not
merely a book to be read; it was the foundation of their faith, deserving reverence and silence. From that Shabbat onward,
the synagogue in Panama was transformed. The chatter ceased, and the Torah reading regained its dignity.
      When this story was told to R’ Yitzchok Zilberstein shlita, Rav of Ramat Elchanan, he later shared it with his revered
father-in-law, the Posek Hador, HaGaon R’  Yosef Shalom Elyashiv zt”l, one of the great halachic authorities of the
time. Rav Elyashiv admired Chacham Zion’s boldness. When asked where in the Torah it permitted stopping the kriah
midway, Rav Elyashiv responded with a striking comparison: “And where does it say that it is permissible to break the
Luchos, as Moshe Rabbeinu did when he came down from Har Sinai?” Just as Moshe shattered the Luchos to preserve the
honor of Hashem, Chacham Zion was certainly within his rights to interrupt the kriah to preserve the honor of the Torah.     
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 /// keav ,hmjnn yhgnh tk ksvu vcrh tk rhagv(uy-k)
llllyyyynnnn: During R’ Shraga Feivel Mendlowitz’s zt”l leadership
at Torah Vodaath, tuition was never a barrier to a student’s
desire to learn. One afternoon, while walking through the
hall, he heard the muffled sobbing of a woman coming from
the financial office. Stepping inside to investigate, R’ Shraga
Feivel found a mother of three boys enrolled in the yeshivah,
tearfully begging for a tuition reduction. Without a word, he
signaled for one of the office administrators to follow him
outside. “Let us see for ourselves how she lives,” he said.
     The walk from the Mesivta to the woman’s apartment was
only a few blocks, but the reality inside was a world away.
They were admitted into a cramped, meager dwelling where
the very walls seemed to cry out with the weight of poverty.
R’ Shraga Feivel stayed only long enough to quietly leave a

  

few dollars on the table as a courtesy.
    Upon returning to the office, he turned to the staff who had
refused the woman’s request. His voice was firm: “You are
dealing here with dinei nefashos, matters of life and death. In
the time you spent arguing over whether to reduce her tuition
from five dollars to three, you could have gone out and
collected far larger sums elsewhere.” From that day forward,
he instructed the staff that every request for a tuition
reduction must be met with compassion and a favorable eye.
llllyyyynnnnpppp: The Half-Shekel teaches us that every neshama holds
an equal stake in the Mishkan Hashem. Neither the affluent
nor those who struggle to afford the “admission” are viewed
differently; rather, the gates are open to anyone who sincerely
desires to be part of Hashem’s holy presence. By requiring a
uniform contribution, the Torah reminds us that while our
bank accounts may differ, our spiritual worth is identical.

     In the Haftorah for Parashas Parah, Yechezkel HaNavi
berated the people for defiling the honor of Hashem. The
Navi explains that Hashem was concerned with the
reputation of His name and demanded that His great name be
sanctified, “So that the nations shall know that I am the
Lord.” In addition, Hashem added, “I will take you from
among the nations and gather you from all the countries, and
I will bring you back to your own land.” 
    Immediately thereafter, Hashem declared,“I will sprinkle
clean water upon you, and you shall be clean.” Being that
the whole desecration of Hashem’s Name stems from the
Jewish people being dispersed among the nations, wouldn’t
it seem enough for Hashem to just bring back the Jewish

Nation and His name will be sanctified automatically?
     R’ Yechiya Tuvul shlita (Ma’aros Yesharim) explains
that the Jewish people are called a "ause hudu ohbvf ,fknn" -
kingdom of priests and a holy nation - primarily because of
their status as pure children of Hashem. The greatness of
Hashem’s name is safeguarded by G-d-fearing Jews who will
go to great lengths to protect it. 
    Therefore, without purifying the Jewish Nation first,
Hashem’s name has no standing in the eyes of the nations of
the world and will be desecrated even more. Thus, the
purification of the Jewish people is an intrinsic part of
protecting the greatness of Hashem’s name and to simply
redeem them without cleansing them first would be pointless.
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